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“Tuere is a word we hate to speak, a thought we dread -
to think, a thing at which we shudder. Our writers give it
hard names, our painters sombre colours, and we reserve the
saddest types and emblems to represent it. That word, and
thought, and thing, is Dearw.”"—Daily Telegraph,

The sufferings of the human race through bodily disense
and death are far greater than it is possible for language to
express.  So long and so terribly has humanity suffered that
both religion and philosophy have come, almost universally,

to hold and to teach that such appalling misery is the destined
and inevitable consequence of man's physical existence. That
it has long been the common. lot, and must remain so to the
end—until, indeed, the whole ercation dissolve and pass away.
The first declares that man was crlgmnil) formed in the image
and likeness of his Creator,—

* To be immaortal, .
And the image of his own eternity,” -
and that by the infraction of only one single command he
became subject to pain and death. The second sﬁirms ﬂmt'
all nature is in a state of restlessness, that everything .is’

changing,—passing from death to. life and from life to” death,,_

and that one is but an effect of the other; that to die is the, .
consequence of having already lived, to live is but a prepa-’

ration to dic; and that death is a natural necessity. Notwith- -~ ;

ﬁtu.nding however that religion and philosophy so teach “ how. - -
tenaciously do men in general cling to life! Even in circum< -

stances ‘where it appears almost a burden and a grief, when
pninandsorrowseemasif hay e the bu-t.hngllt ufthq_'_;




_"ggle, __nnd would fimdly retain” its. grasp

ha newly tumed eu.rth of so mmﬂy graves,
__ly Beundmg lmefl thut announees the

_are than the mm:e causos-—~ﬁnd thn menns ﬂf chnchg
th premature dlmlu‘uuu that so: painfully excites the deopebt
‘a‘hﬂ most hldden sympathms of our .naturc? *

et 1he saered records; which are held to be the foundation
: oi' l‘ehf,mus fmth and.pu 'pose, great encouragement is given to
the hope and belief that eveil in this material world, such a state
_fsuﬂ'ermu- an& wretchccluess shall not al\\ayu exist: and that

- instinctive © and xrreprcssmla .yearnings for long-continued
-earthly Ixfe and happiness,” which seem to be universal, are
‘mover 0. be. satisfied, They take very unprofitable pains
e mlm undeﬂ.vou.r to. persuade ~men that they are-obliged wholly
ke desplsa thm world and all that i§ in it even whilst they
themselves live here: God hath not taken all that pains in for-
*‘ming; and: friming, and furnishing, and decorating. this world,
that they who were made by Iim to live in it should despise
1 itwill’ be well enou&h ifthey do not love it so immoderately
Lasto prefer it before Him who made it.”’— Clarendon.
S Alﬂiough ‘the’ desire for health and long life on earth is very
-.mtuml imd pmvalent there are and perhaps have ever been
otnd - ‘many remu.rkab!cf exccptlonw But they are always the
‘result of m*clden{.al mpmasmns ; and only show how far human
i;ure i8 i!apalﬂe of respundmg to the action of external and
4 Somc, thrm.tgh contmunl trinl and

' wor_ld ‘a8 'hll.tle better than a dreary w:lderness, pme in af.lenco
and Buﬁ'crmg for dellvmuce from life and all its responsibilities

- Man clmgs ,

phlloapphy is, maenmble and s arrogant “Iuch declares that the -
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- —too0 often risking all future consequences by determmed nelf—
destruction.  Others, even those to whom a full proportion of
the world's_enjoyment has been allotted, havinglost by death
many or all of those most dear and cared for, long for the years
to pnss away, and for the time to arrive when they shall * be
called to their'account” in hope of rejoining the loved ones
gone before; and many there are who find such consolation
in religious devotion, and who so anxiously contemplate the -
higher and happier life which religion teaches to ‘exist and
promises as the reward of faith and righteousness, that all
earthly joys and possessions appear insignificant and worthless,
No desires csist‘;: aud no value is attacheg to efforts tending
to the prolongafion of life beyond the ordinary period. Such
efforts are not acceptable to all; and to many are utterly
distasteful. The subject of this work-is therefore omly to be
properly addressed to those who ean conscientiously endorse
such sentiments as the following : —* In this world there is, or
migh-t be, more supshine than rain, more joy thon sorrow, meére
love than hate, more smiles than tears. The good heart, the
tender feeling, and the pleasant disposition make smiles, love,
and sunshine everywhere.... A thousand gems make a milky
way on carth. more glorious than the starry clusters in the fir-

mament.”
It is recorded in Seripture that the Jewish Patriarchs lived
to ages varying from upwards of one hundred to nearly a
thousand years. Many have contended that their years were
much shorter than those of the present time—not more, in
fact, than one-fourth the period. If this were true, ._the days
of Methusaleh, the oldest of the Patriarchs, would only have
been 243 years instead of 969 as recorded. Terah the father
of Abram would only have been 51 years of age instead of
205; and Abram himself only 44 instead of 175, The ages
of Abram and the later Patriarchs generally, were, according
to this supposition, considerably less, and therefore no contrast
to the duration of life in our own day. By the same rule it
would alsa follow that Enoch who “lived 65 years and begat .
Methusaleh ” was then only between 16 and 17 years of age !
Arphaxed the son of Shem, and Noah's grandson, *who lived




T T
85 yenr;andbegatﬂnhh" ‘was then only 8 years andsmunth.u

“iold!. “Salah Tived 30 years and begat Eber;” and “Nahor
'ltwd 29 years and begat Terah,” go that Salah and Nahor

bick to Adam hla;z.self we . ﬁnd that he was 130 years of age
_when Seth Ins third w% was born: and that before this period

= _wu.s born Irad,” and * Trad begat Mehujael,” so that Aduin was

.__"'"From these  considerations. it is evident that the years of the
- .- Patriarchs were the same in length as ours, and that all ideas
to the contrary m‘e unwarranted by the evidence recorded.

* Josephus, remarlung upon_the age of* Noah as beiug 950
years, says, **But let no one, upon comparing the lives of the
‘aticients witl;-bur lives, and witb'tlnc few years we now live,
think that" what we have said of them is false; or muke the

._shortness of our lives at present an argument that neither did

- .wvere beloved of God and (lately) made by God® hlmsolf and
because their Jood was then fitter for the prolong gation of life;
Imd besides God. afforded them a longer time of life on account

" of their virtue, ‘and the good usc. they made of it in astrono-

- -—~witnesses to what 1 have said all those who have written
_ _ antiquities both‘among the Greeks and Barbarians.”
. Whatever has once occurred, is certainly again and for ever
- possible. The Jewish Patriarchs lived to extraordinary nges, some
to nearly a thousand years; and thercfore the re-attainment of
" -such longevity is not .an impossibility. Many object to all
- attempts of this character on what they consider seriptural
- authorigy. . “The duys of our years are three score ycars and
“ten,” are wordsheld to express the fint of God as limiting human
.+ life to n few.score years. Thishowever is a great and injurious
© ' " mistake ; and could only have arisen from a fore-formed state
0. of mind, or very careless reading of the context. The words
* . are but the language of the Psalmist regreting that in his day
the ' vm.\th of Heaven had been incurred, until, as a pumshmrmt
if’:the duys of the wicked were unusually shortened. * Thou

L 'WBre fathers -when only just turned seven years of age! Going-

AT Cain had been married, “and had a san‘Enoch that *to Enoch.

" miore than great grandfather when less than 33 ycars of age!-

<. they attain to so' long a duration ‘of life; for thdse ancients

_‘mical and geometrical discoveries. . .. Now I have for-.
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carriest them a_wa} as with'a flood. . . . they are like grass which

groweth up. In the morning it flourisheth, and in the evening.
it is cutdown and withereth. We are consumed by thine anger,
and by thy wrath are we troubled. Thou hast set our inquities

before thee, our secret sins in the light of thy countenance,
All our days are passed away in thy wrath, and we spend our
years as a tale that is told.” It is thus cvident that * three score
and ten” did not express the ‘pcrmiltcdu;rm of man’'s existence,

but simply the period to which it had been redaced by the

most flagrant vielation of God's commands, and doubtless of
those natural laws which are ‘essential to the preservation

of health and the-prolongation of active life.  The subject, and

the wordls quoted are found in the: ninetieth Psalm, or in
the ** Prayer of Moses the man of God " who himself lived with

* Eye not dimmed, nor his natural foree abated " for nearly
half o cvntury longersthan the period he was bewailing as the
limit ‘of human life.  Indeed many hold that Moscs really nover
died, in the common acceptation of the term death: but that
he was taken to heaven in the body as were Enoch and others.

It is not easy to avoid sich a conclusion ; for as “Enoch walked.

with Gfod, and reas not, for God took liim "’ *He was translated

that Ke showld not see death, and was not found, hecnmc'God .

had translated him, for before his translation he.had this festi-
mo.n_\'. that he pleased God." If translation was the reward of
Enoch because ** that he pleased God" it would be strange
indeed if Moses by whom ‘God had wrought so many wonderful

_ events, and who could by ** laying bands upon Joshua make him

full of the Spirit of wisdom,"” whom **the Lord knew face to
face,” ** whose sepulchre was never known,” and whose natural
powers when he dmappeared were unabated, should receive any
other reward than that accorded to Enoch and Elijah. Itis

. even more strange, in o natural sense, that the most highly

favoured leader of God's chosen people, the “ man of God" in
full health and strength of body and mind should go up * from’
the plains of Moab to the mountain of Nebo, to the top of

-

I’mga'h near Jericho,” and there without sao]mm or mﬁ.rn:uty 3

of any kind suddenly die and disappear.
That Moses was rewarded by. translation as were E‘h'mch and








































	zetetic_philosophy
	zetetic_philosophy1
	zetetic_philosophy2
	zetetic_philosophy3
	zetetic_philosophy4
	zetetic_philosophy5
	zetetic_philosophy6
	zetetic_philosophy7
	zetetic_philosophy8
	zetetic_philosophy9
	zetetic_philosophy10
	zetetic_philosophy11
	zetetic_philosophy12
	zetetic_philosophy13
	zetetic_philosophy14
	zetetic_philosophy15
	zetetic_philosophy16

